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ABSTRACT

The difference in religious cultural backgrounds encourages
translators to make efforts to resist and negotiate when translating
religious terms in literary works. Resistance focuses on preserving
the original meaning, while negotiation adjusts the meaning to align
with the target culture's understanding. Based on that translation
strategy, this study analyzes the resistance and negotiation of
religious identity in translating the novel Gadis Kretek into Arabic.
Using a qualitative method with interpretative-comparative analysis,
this research examines the religious identity in both the source and
target texts, particularly through linguistic units representing
religious terms. The data was taken from the novel Gadis Kretek and
its Arabic translation Fatatu al-Sajair. Data was collected by
identifying religious terms in the texts, categorizing them according
to an existing framework, and comparing their translations. The
analysis focuses on the patterns of resistance and negotiation in
translating these terms. The results reveal two primary patterns in
the translation of Gadis Kretek. First, resistance, where religious
terms are maintained in their original form or translated literally to
preserve their sacredness. Second is negotiation, where adjustments
are made to ensure the religious terms align with the target
audience’s cultural understanding. Resistance is influenced by the
similarity of belief systems between Indonesian Islam and Arab
I[slam, while negotiation arises due to differences in cultural contexts.
These findings contribute to understanding religious translation in
multilingual Islamic contexts and offer strategies for culturally
sensitive translation practices. This study concludes that translation
serves as a cultural bridge, preserving the core meaning while
adjusting it to the target context.
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INTRODUCTION

The translation of religious identity is not merely a matter of language transfer, but
a complex process involving resistance and negotiation. Religious identity is sensitive
because it is closely tied to values, beliefs, and culture (Fung et al., 2018; Sugimura et al.,
2019; Ysseldyk et al., 2010). In translation practice, translators often encounter texts
laden with ideological and spiritual content (Simms, 1997), making it impossible to
transfer every meaning directly without risking distortion (Naghmeh-Abbaspour et al.,
2021; Prado & Rebechi, 2024; Belie & Tsegaye, 2022). Resistance arises when the
translator retains original cultural elements or religious terms to preserve the
authenticity of the message. Meanwhile, negotiation occurs when the translator must
adapt meanings to be comprehensible to the target audience without compromising
fundamental values (Afrouz, 2024; Haj-Yasin, 2025). These two processes highlight that
translating religious identity is a discursive arena, where the source and target
languages meet, each carrying its own social and cultural contexts. The translator acts as
an intercultural mediator who not only conveys messages but also reinterprets religious
identity within a new context (BarScevski, 2025; Khan, 2019; Motaghizadeh, 2017).

Resistance in translation occurs when the translator retains original terms or
concepts deemed culturally or ideologically significant (Venuti, 1995). In the context of
translating religious texts, resistance often manifests through preserving terms in the
target language without complete translation. This approach safeguards original
meanings that cannot be entirely transferred. Conversely, negotiation in translation
emerges when the translator adapts terms or concepts to make them understandable to
readers from different cultural backgrounds (Eco, 2003). This process requires
compromise, such as providing semantic equivalents or additional explanations to
ensure that the religious meaning is effectively conveyed. Religious identity is strongly
reflected in religious terms, encapsulating unique values, teachings, and worldviews.
Religious terms can be classified into several categories, including eschatology, moral
and ethical criteria, religious artifacts, religious constructions, religious events, religious
groups, religious personages, religious sites, religious activities, supernatural beings,
terms of revelation, owner of religion, and religious commemoration (AlGhamdi, 2016;
Mujazin et al., 2021; Yulianita, 2017). Therefore, the translation of religious terms is not
neutral; it is laden with ideological significance and religious meaning.

The translation of religious identity has been examined through various
approaches in previous studies. Some research has focused on the translation strategies
used to render religious terms or concepts, as discussed by Watcharakaweesilp (2022),
Wulandari et al. (2020), Zeghar (2021), ElShiekh (2016), and Ismoilova & Masharipova
(2024). On the other hand, the quality of translation becomes the central concern in
studies by Pamuji et al. (2021) and Yulianita et al. (2018), which assess the extent to
which religious meanings can be accurately preserved. The teaching of religious identity
translation has also received attention, as in the study by Alisherovna (2020), which
highlights pedagogical methods for introducing cultural and religious sensitivity to
prospective translators. Transliteration as an approach to translating religious terms is
addressed by Hassan (2016), while the ideological issues in translation, shaping
perspectives and choices of meaning equivalents, are examined by Feng & Junying
(2016) and Mizher (2020). However, based on a review of this body of literature, there
remains a notable lack of studies that specifically explore the processes of resistance and
negotiation in translating religious identity. Nevertheless, these two aspects are crucial
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for understanding the dynamics of meaning in cross-cultural translation, which is deeply
embedded in values and ideology.

This study aims to examine the patterns of resistance and negotiation of religious
identity in the Arabic translation of the novel Gadis Kretek. The novel incorporates
elements of religious identity, reflected through Islamic values, moral teachings, and
religious practices within the Indonesian cultural context. During the translation into
Arab culture, these religious identity elements experience changes in both form and
meaning. The differences in belief systems and religious concepts between the source
culture (Indonesia) and the target culture (Arab) may lead to processes of resistance
and negotiation in translation. This research focuses on how religious identity is
transferred into the target culture and the extent to which equivalence of religious
meaning is achieved. Accordingly, the study raises two key questions: First, what are the
patterns of resistance and negotiation of religious identity in the Arabic translation of
Gadis Kretek? Second, what factors influence these processes of resistance and
negotiation? The findings are expected to provide insights into how religious identity is
reinterpreted through cross-cultural translation and how religious meaning is
negotiated within a different cultural context.

Cultural differences influence the meaning of religious identity because each
culture carries distinct value systems, beliefs, and religious practices (Asiri et al., 2024;
Edward, 2018; Halimah & Bosehah, 2025). Several studies related to the differences in
religious terms across two cultures from a translation perspective have been conducted
by Several studies related to the differences in religious terms across two cultures from
a translation perspective have been conducted by Mukminin et al. (2025a) and
Mukminin et al. (2025b). In translation or intercultural interaction, religious terms and
symbols often have meanings that differ between the source and target cultures. These
differences create challenges in transferring religious meaning accurately without losing
its essence. Translators, for example, must navigate between maintaining fidelity to the
original terms and adapting them to the understanding of the target culture (Nord,
2011; Onomejoh et al., 2024). In this process, religious identity reflected in terms or
practices may undergo changes in meaning or even distortion to align with the new
cultural norms. The interpretation of religious identity highly depends on the cultural
context that shapes it. Therefore, cultural differences directly affect how religious
identity is received and understood (Darginaviciene & Sliogeriene, 2019; Di, 2018;
Romanova et al,, 2021).

The findings of this study highlight the need for an investigation into the ways in
which religious identity is contested and negotiated in the Arabic translation of Gadis
Kretek, a novel deeply rooted in Indonesia's socio-religious context. An increasing
number of people around the world are becoming interested in intercultural translation;
nevertheless, there remains a dearth of research that investigates how religious beliefs
are altered or preserved in translation. This gap is especially noticeable in translations
that involve environments with a Muslim majority, which are situations in which
religious identity plays a significant role in the process of meaning-making. The purpose
of this study is to shed light on the ideological position of the translator by analyzing the
tactics employed in translating religious aspects from Indonesian to Arabic. It illustrates
the power dynamics that are ingrained in the development of texts that span across
cultures. With its foundation in critical translation theory, this research makes a
significant contribution to a deeper understanding of how translation functions as a site
of negotiation and resistance. This work, therefore, makes an important contribution to
the fields of translation studies and intercultural communication by providing current
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scholarly insights into the depiction of religious identity in literary translation,
particularly in the context of translation.

METHOD

For the purpose of this investigation, the data consist of linguistic units that are
representative of religious identity, namely those realised through the use of religious
terminology in the text. This religious identity is comprised of the values, practices,
beliefs, and symbols of religion that are ingrained in Indonesian culture and are
communicated through the language. The primary data sources for this study are the
novel Gadis Kretek by Ratih Kumala (Kumala, 2012) as the source text (ST) and its
Arabic translation titled Fatatu al-Sajair, translated by Mohammed Ramadhan (Kumala,
2018), as the target text (TT). In addition to its popularity at both national and
international levels (Rahayu et al., 2021), the novel was selected because it contains
various representations of religious identity rooted in the socio-cultural life of
Indonesian society. This religious identity is reflected through the use of religious terms
that not only express individual beliefs but also collective values internalized in
everyday social practices.

The method used in this study is a qualitative descriptive approach with an
interpretive and comparative component. The qualitative descriptive method was
chosen because it allows the researcher to deeply examine the phenomenon of
translating religious identity through text-based data analysis. The comparative
approach is applied to compare religious terms in the ST and their equivalents in the TT.
This helps identify forms of resistance and negotiation of meaning in the translation.
Meanwhile, the interpretative approach is used to interpret the symbolic, ideological,
and cultural meanings embedded in the religious terms in the ST and how those
meanings are re-represented in the TT. A straight borrowing of terms from the original
text and a literal translation without any cultural adaptation are two examples of the
linguistic indicators associated with the resistance strategy. A cultural adaptation
involves the deletion of components that are irrelevant or sensitive in the context of the
target audience, as well as other modifications to meaning that align with the norms and
understanding of the audience. These modifications can be identified as part of the
negotiating strategy in the meantime.

The data collection stage in this study was conducted through a structured and
systematic process. First, both texts were closely read to understand the narrative
context and emerging religious discourse. Second, linguistic units representing religious
identity, based on the categorization by AlGhamdi (2016), Mujazin et al. (2021), and
Yulianita (2017), were identified in the ST along with their equivalents in the TT. Third,
the data were organized into a format that included excerpts from both the ST and TT, as
well as the category of religious terms. Fourth, Arabic-language data were transliterated
into Latin script to facilitate reading and linguistic analysis. Fifth, each item was assigned
a sequential number to ensure organization and ease of reference during analysis. A
methodical approach was employed in analyzing the data. Initially, the data were
organized into categories based on the different types of religious identity
representations. The second step was to examine the differences and similarities
between the ST and the TT in order to find instances of resistance or negotiation.
Regarding the third point, the investigation took into consideration linguistic,
ideological, and cultural aspects. Conclusions were formed concerning translation tactics
and the dynamics of the evolving negotiation of religious identity.
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RESULT

The results present findings on religious identity, as represented through religious
terms in the novel Gadis Kretek and its translation, Fatatu al-Sajair. The data is
presented in three parts, each focusing on a specific strategy and its corresponding
cause. Both strategies are analyzed based on categories of religious identity, including

terms, concepts, and religious expressions specific to Indonesian culture.

Strategy of Resistance in the Arabic Translation of Gadis Kretek

Table 1 shows the pattern of resistance, which refers to translation forms that

preserve the source text's religious identity elements.

Table 1. Resistance Patterns in Translating Religious Identity

No  Source Text Target Text Religious
Identity
1 Teglihat Mas Tegar muwiy uegs ol (ol) 3o o0y puny slomed Lidzgd valfner of
sedang menuntun sy 3 . Religion
Tl ] ¢ Lol
Romo membisik AST el el slose
kan nama-nama Allah ~ Fa-wajadna Tijar yadla‘u yadahu fauqa
Yang Mahabesar. ra’si abl, wa-yahmisu bi-tasbich asma’
(Kumala, 2012:265) Allah, Allahu akbar.
(Kumala, 2018:287)

2 Semua anak belajar § dai=, oK sl oLl (e pds saglalai 2y>  Terms of
membaca Quran di Ll X Revelation
langgar. P
(Kumala, 2012:52) Chaitsu ta‘allamaha wa huwa shaghirun

min al-Qur’ani alladzi kana yachfazhuhu
flal-masjidi al-mujawir.
(Kumala, 2018:62)

3 Idroes Moeria pernah Jx.uw & bl B35 oy Bye 13 Lyga 09y3] pase Religious
r.nen;en.gar ) ramailqn Sami‘a Idris Mtiriya dhata marratin ‘an Personages
itu art Kyai yang dia , p, 1 q¢i asy-syaikh f1 al-masjid.
temut di langgar. (Kumala, 2018:59)

(Kumala, 2012:49)

4 Ia membantu  Kyai 3,051 5,lx5 § Jans O gl (uapa] o8 gl Joey  Religious

Idris, yang  punya Personages

usaha dagang sepatu di
pasar Kota.
(Kumala, 2012:190)

Lgull Gy §
Wa ‘amila lada Kay Idris alladzi kana
ya'malu fi tijarah al-achdziyah fi stq al-
madinabh.
(Kumala, 2018:205)

In the category of resistance to religious identity, several terms were retained in
the Arabic translation, either through literal translation or by preserving the original
form from the source text. In the Owner of Religion category, the names of the Nama-
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nama Allah Yang Mahabesar are translated as il sLews| /asma’ Alldh/ and ST «ul /Allahu
akbar/ (1), indicating an effort to preserve theological meaning directly. In the Terms of
Revelation category, the word Qur’an is translated as ol,a!l /al-Qur’an/ (2), maintaining
both form and meaning commonly recognized in the Islamic context. For Religious
Personages, there is variation in translating the word Kyai, which is rendered as i
Jasy-syaikh/ (3), a general term in the Arab Islamic world, and also retained as ¢& /Kay/
(4), to preserve the local term. Additional data on resistance patterns are preéented in

Table 2.
Table 2. Resistance Patterns in Translating Religious Identity
No  Source Text Target Text Religious
Identity
5 Dulu, di Kudus adc;l Zak Aol U2y i 5 ¢ 09358 § Asgls 6518 e Religious
Haji Jamari. Dia hidup . . e . Personages
| 9! e > |
tahun 1880-an. WAl 2l g e pler gl e
(Kumala, 2012:179) v iyl
Mundzu fatrah thawilah fi Kudus,
kana hunaka rajulun ismuhu as-
Sayyid Chajji Jamari, ‘asya fi awakhir
al-qarni al-tsamin ‘asyar...
(Kumala, 2018:191)
6 Ia_bangyn, .Salat sunat el Blo 5ol 58 Ladyiul 18 oS Reli.g%olus
f a]gnhdzlan] utkan salat Kana qad istaiqazha mubakkiran wa Activities
Subu '1 _ adda shalata ash-shubchi
(Kumala, 2012:69) (Kumala, 2018:75)
7 Adzan Magrib ey syall o131 oS Lewy Jilewdl Lyse Lallaci  Religious
berkumandang, = Mak L5yl Activities
Iti’ berpesan e
(Kumala, 2012:115) A‘thaha Miriya as-saja’ir bainama
kana adzan al-maghrib yamla’u al-
ufuq
(Kumala, 2018:118)
8 Yang pasti, pada satu La gix> oy sl usl § a8 ST @3 Religious
Lebaran aku ) - ) Commemoration
2 . . ‘ .
mengunjungi Mbah Lo g3 Lymen il 055
Djagad, rumah Lakinnani atadzakkaru kaifa fi
tersebut berubah sepi. achadi al-a’yadi zurta jaddi huna wa
(Kumala, 2012:242) kana al-manzilu mahjiran naw‘an
ma
(Kumala, 2018:259)
9 Albz‘1m itu didapatnya 48,a} dems Al cMlazdl usl @ slisl agdi Supernatural
dari sebuh pesta yang Beings

mengundang band
yang konon memuja

Olacddl Buse oo Lasbiael o Jla

Album isytarahu fi achadi al-
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setan tersebut.
(Kumala, 2012:26)

chafalati  at-tarwijiyyah li-firqah
yuqalu inna a‘dla’aha min ‘abidati
asy-syaithan

(Kumala, 2018:36)

The term Haji is translated as > /Chajji/ (5), still referring to the religious title
given after performing the pilgrima‘ge. In the Religious Activities category, terms like
salat Subuh and adzan Magrib are translated as zuall 834o /shaldta ash-shubchi/ (6) and
wyall o131 Jadzan al-maghrib/ (7), still referring to widely recognized ritual terms in
Islam. In the Religious Commemoration category, the term Lebaran is translated as sL<¥!
/al-a’yadi/ (8), indicating a generalization of meaning as a religious holiday. Meanwhile,
in the Supernatural Beings category, the term Setan is translated as gUacadl /asy-
syaithan/ (9), preserving the concept of an evil being as known in Islamic doctrine.

Strategy of Negotiation in Arabic Translation of Gadis Kretek
Table 3 below illustrates the negotiation pattern, which refers to translation forms
that undergo adaptation, meaning shifts, or adjustments in response to the Arab cultural

context as the target audience.

Table 3. Negotiation Patterns in Translating Religious Identity

No Source Text Target Text Religious
Identity

10  Telah pula .disuruhnya L Byl Loy o Lol e Ll 3> Owlngr of

gemud}g Ihw un_tuk Chatta annahd sa’alat ibnuha an Religion
eristikaran, — minta . opaiig Ji-istikharat Allah.

petunjuk pada Yang “(gymala 2018:75)

Kuasa.

(Kumala, 2012:69)

11 Idroes Moeria pernah  .zuw § il 356 oo 8o 13 Lyga (0953) g Religious
mendengar ramalan . Constructions
itu dari Kyai yang dia =
temui di langgar. Sami‘a Idrus Miriya dhata marratin ‘an
(Kumala, 2012:49) nubu’ati asy-syaikh fi masjid qarib.

(Kumala, 2018:59)

12 Ketika Idroes Moeria \5)sle ud cnuidedl of Lyse e959) aese Lie  Religious

mendengar kabar Activities

bahwa Belanda sudah
pergi, dan saudara
tua yang disebut
orang sebagai Jepang
datang, Idroes Moeria
sujud syukur.
(Kumala, 2012:52)

Sl g IS ot Lasip] J) el

‘Indama sami‘a Idrius Muriya anna al-
Hulandiyyin qad ghadaru al-bilad, wa
anna ummata al-akh al-akbar allati
yusammunahad al-Yaban qad ja’at ila
Indunisiya sya‘ara bil-katsir min as-
sa‘adah.

(Kumala, 2018:62)
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In negotiating religious identity, translations involving meaning adjustments were

found to bridge cultural and linguistic differences between the source and target texts.
In the Owner of Religion category, the term Yang Kuasa is translated as «il /Allah/ (10),
indicating a simplification and alignment of the concept of divinity with more universal
Islamic terminology. In religious constructions, the word langgar is translated as .u,3 uxus
/masjid qarib/ (11). Although it functionally refers to a place of worship, it undergoes a
shift in meaning from a local context to a more general form. In Religious Activities,
several forms of meaning negotiation occur. Sujud syukur is translated as o aSIL yad
salaudl /sya‘ara bil-katsir min as-sa‘adah/ (12), reflecting an emotional expression rather
than a ritual meaning. Other data on negotiation patterns can be seen in Table 4.

Table 4. Negotiation Patterns in Translating Religious Identity

No  Source Text Target Text Religious
Identity

13 Suatu keajaiban lelaki 45l 0 oldally L 4ully of Lygs oo Religious

muda itu masih hidup . Coe Activities
N il Lagl 5 Mels ]|

hingga sekarang, el 1 s il Logil doss 0 Sl S 0o

pasti dia melewati @]

berpuluh-puluh  kali  Khammana Miiriya anna walidaihi gama

selametan yang bil-‘asyarati min thuqusi al-khalash li-kai

terpaksa digelar  yg’mala an yukmila ibnuhuma chayatahu

orang tuanya. ma‘a hadza al-ism al-ghabi.

(Kumala, 2012:52) (Kumala, 2012:62)

14 la bangun, salat sunat rall Bl 6519 K8 Loz dwl 18 € Religious
f a]lar,S b }clizlan] utkan Kana qad istaigazha mubakkiran wa- Activities
salat subuh. adda shalata ash-shubchi.

(Kumala, 2012:69)  (kymala, 2018:75)
15 Laly, pagi-pagi o Lle ol G e Lagnsi 5SL JL el 7o & Religious
setelah adzan Subuh Activities
. ¢ 5 s Lall i .
berkumandang, Mak Lkl g0 2905 g9 81 s L 25
Iti’  pamit pulang T shabdachi al-yaumi at-tali bakiran
untuk sorenya akan akhbarat-huma Mak Iti anna ‘alaiha an
(Kumala, 2012:115) saufa ta‘Udu ma‘a al-masa’.
(Kumala, 2018:119)

16  Tirakatan pun Oulyall @iy sguall ddee oiuy  Religious
dimulai. _ Bada’at  ‘amaliyyah  ash-shaum wa Activities
(Kumala, 2012:146) taqdim al-qarabin.

(Kumala, 2018:152)

17 Mak Iti” menyuruh (31 § 33 of dde o Lyse wosa) T &Il oinsi Religious
Idroes Moeria T ) I . I dalal Activities
mengumandangkan F et

adzan di telinga bayi

Akhbarat Mak Iti Idrus Muriya anna
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merah tersebut. ‘alaihi an yukabbira fi udzun thiflatihi
(Kumala, 2012:104)  ash-shaghirah al-chamra.
(Kumala, 2018:108)

18  Suaranyalah — yang s \sass; K eayl 3 Oselan Leso oda>  Religious

benar-benar - Activities
5 I d=i ¢ ;

membangunkan Phall 2l o0 peess

orang orang Ja‘alahum shautuhd yataqallabina fi

kampung  sehingga sard’irihim likai yaqumu min naumihim
terpaksa melek dan min ajli ash-shalah.

bergegas mengambil (Kumala, 2018:107)

air wudhu.

(Kumala, 2012:103)

Selametan is translated as M) «g3b /thuqusi al-khalash/ (13), offering an
interpretation as a ritual of salvation or safety. Salat sunat fajar (14) and adzan subuh
(15) are untranslated, neglecting specific religious terms. Tirakatan is translated as alcc
onball ety asall /‘amaliyyah ash-shaum wa taqdim al-qarabin/ (16), as a form of
cultural adaptation aligning local practices with more recognizable ritual concepts in the
Arab context. Meanwhile, mengumandangkan adzan is translated as < /yukabbira/
(17), which narrows the meaning to takbir, and mengambil air wudhu is translated as
Il U1 /ajli ash-shalah/ (18), referring to the purpose of worship without explicitly
naming the practice. These patterns demonstrate meaning negotiation in the translation
process, where local meanings are compromised or adapted to suit the cultural
understanding of the target audience.

Causes of Resistance and Negotiation Strategies in the Arabic Translation of Gadis
Kretek

The similarity in belief systems between the source culture (Indonesian Islam) and
the target culture (Arab Islam) is a key factor that encourages the translator to retain
religious terms already theologically recognized. This is evident in data (1), (2), (3), (6),
(7), (8), and (9), which are not only widely understood by Arab readers but also hold
sacred meanings, thus requiring no substitution of form or cultural equivalence. This
shared understanding enables the translator to resist altering the form or meaning,
thereby maintaining fidelity to the original message. Moreover, the historical fact that
Islam entered Indonesia through merchants and scholars from the Arab world
reinforces the linguistic and theological connections between the two cultures (Shofura
et al., 2024). Many Islamic terms used in Indonesia are directly derived from Arabic
(Mahfud et al., 2022), so when translating into Arabic, these terms can be reused
without changing their essential meaning. Additionally, as Indonesia is the country with
the largest Muslim population in the world (Kato, 2021), Islamic culture plays a
dominant role in the daily life of its people. Therefore, the translator has a strong basis
for fully retaining religious terms out of respect for religious values and to ensure clarity
of meaning for the target readers, who also share an Islamic background.

Preserving the original form in translating religious terms is chosen to maintain
the sacredness and authenticity of meaning, especially for terms that possess deep
theological significance and hold a sacred position in Islam. This is evident in data (4)
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and (5). These two terms are not translated freely because they carry strong theological
meaning and are already embedded in the understanding of Muslims in Indonesia.
Furthermore, resistance is also observed in the case of the term Kyai, which is translated
using two strategies: employing the general equivalent il /asy-syaikh/, which is
easily recognized by Arab readers, and retaining the local form & /Kay/ to preserve
Indonesian cultural identity. In Indonesian culture, a Kyai is an Islamic religious figure
who is highly respected for his knowledge, wisdom, and central role in guiding the
community, particularly in the context of pesantren (Islamic boarding school) education
(Anita et al., 2022; Ivanto & A’la, 2024). This dual strategy reflects a conscious effort to
preserve local values while ensuring comprehensibility within the target culture. Thus,
resistance to translating religious terms is not merely about maintaining linguistic form;
it also represents a form of safeguarding religious meanings considered important and
sacred, ensuring they are not distorted in translation.

The factor that causes negotiation in the translation of religious identity is closely
related to the cultural context differences between Indonesian and Arab societies. The
difference in cultural structures causes the meaning of rituals or practices to shift in
order to align with the meaning system in Arab culture. In Indonesian culture, religious
practices such as selametan and tirakatan are not only spiritual but also rich in social,
cultural, and local meanings. Selametan is a communal thanksgiving that reflects social
harmony (Maharani, 2021; Rohman et al,, 2023), while tirakatan is a spiritual practice
performed either individually or collectively, usually before significant events (Adnan &
Uyuni, 2022; Sutarno et al,, 2023). When translated into Arabic, the meanings of these
two practices are adjusted to be more easily understood in the Arab cultural context.
Selametan is translated as M)l wgil /thuqusi al-khaldash/ (ritual of salvation), while
tirakatan becomes (w4l @aidsg asuall 4dae /‘amaliyyah ash-shaum wa taqdim al-qarabin/
(the process of fasting and offering sacrifices). This translation aims to adapt the
meaning to align with the religious experiences recognized by Arab readers, albeit at the
expense of reducing the social-cultural aspects inherent in the original terms. Thus,
negotiation occurs as a form of meaning compromise, considering cross-cultural
understanding while avoiding misunderstandings of religious terms that lack direct
equivalents.

Several religious terms in the translation have been adjusted to align with the
understanding of Arab society, making them more easily comprehensible within their
cultural and theological context. For example, the term for performing ablution is
translated as !l J>i /ajli ash-shalah/, meaning "for prayer,” which simplifies the
understanding of the ablution ritual into a more general concept of worship.
Additionally, sujud syukur (prostration of gratitude) is translated as sslawd! o iSOG 2
/sya‘ara bil-katsir min as-sa‘adah/, which literally means "feeling great happiness,"
replacing the ritual meaning with an emotional expression more familiar to the Arab
community. As for "The Almighty," the translation becomes «il /Allah/, simplifying the
broader Indonesian term into a universal equivalent in Islam. This translation aims to
adapt the meaning to align with the well-established belief systems and practices
prevalent in Arab culture, while preserving the essence of the original term. This
approach mirrors the negotiation process between the two distinct cultures, adapting
the meaning to be more easily accepted and understood in accordance with the
traditions and religious teachings of Arab society.
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DISCUSSION

The strategy of resistance in translation can be linked to Venuti's (1995) concept of
foreignization emphasizes the importance of preserving the original cultural elements of
the source text. This approach serves as a counter to the tendency of overly adapting
texts to the target culture, which may blur the cultural identity of the original. In
contrast, the negotiation strategy aligns with domestication, prioritizing the adaptation
of the text to be more familiar to the target audience. This approach sacrifices certain
elements of the source culture for the sake of readability and broader acceptance.
Furthermore, Vermeer's (1994) Skopos theory provides a methodological foundation for
choosing translation strategies. The theory states that the purpose of translation
(scopos) determines the approach used, including whether the translator opts for
resistance or negotiation. In this context, strategy selection is not merely linguistic, but
also connected to the communicative purpose and social function of the translated text.

The findings of this study demonstrate relevance and continuity with two previous
studies, Mukminin et al. (2025a) and Mukminin et al. (2025b), both of which discuss the
issue of religious identity negotiation in translation. Generally, all three studies focus on
religious identity as a central aspect of the translation process. However, significant
differences in the negotiation aspects and the types of texts or objects studied highlight
the novelty of the current research. The study of Mukminin et al. (2025a) investigates
the translation of a classical Islamic text into English. While it shares a focus on religious
identity, it differs in the object of study (religious scripture vs. literary novel) and the
direction of negotiation. Meanwhile, the study of Mukminin et al. (2025b) also examines
[slamic identity in translation, specifically within film media. The similarity lies in the
theme of religious identity negotiation, but notable differences emerge in the type of
media (film versus novel) and the approach employed in negotiation.

In relation to previous scholarship, this study's findings demonstrate continuity
and divergence. Similar to the observations of Watcharakaweesilp (2022), Wulandari et
al. (2020), Zeghar (2021), ElShiekh (2016), and Ismoilova & Masharipova (2024), the
Arabic translation of Gadis Kretek shows that translators employ various strategies to
render religious identity markers. However, this study proceeds by framing these
strategies in terms of resistance and negotiation, offering a more nuanced account of
how ideological and cultural dynamics shape translation. While earlier works highlight
the mechanical or procedural aspects of religious translation, this research underscores
the translator’s agency in balancing Indonesian Muslim specificity with pan-Arab Islamic
norms. In this way, the study situates translation not merely as a transfer of terms but as
a site of cultural contestation, adding depth to the broader discourse on religious
identity in translation.

Furthermore, this study complements and extends discussions on translation
quality, pedagogy, and ideology found in the works of Pamuji et al. (2021), Yulianita et
al. (2018), Alisherovna (2020), Hassan (2016), Feng & Junying (2016), and Mizher
(2020). While those studies evaluate the accuracy of meaning preservation, explore
transliteration practices, or reveal the influence of ideology, the present research
advances the field by explicitly analyzing how resistance and negotiation operate as
dynamic processes within literary translation. This perspective highlights the ideological
choices underlying the preservation or adaptation of religious identity, revealing
subtleties that accuracy-based or pedagogical approaches often overlook. By
demonstrating how Indonesian Muslim identity is either retained or transformed in the
Arabic version of Gadis Kretek, the study contributes a fresh dimension to ongoing
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debates, positioning resistance and negotiation as key concepts for understanding the
interplay of religion, culture, and translation.

Although preserving Arabic-origin terms in translation may enhance theological
clarity for the target audience, this strategy potentially erases the distinctive local
religious expressions present in the source text. This could lead to the risk of cultural
homogenization, where the contextual diversity of religious meaning is overshadowed
by the dominance of universal interpretations associated with the target culture. On the
other hand, negotiation strategies that involve adapting rituals or adjusting meanings to
fit the target culture may dilute the social meaning and symbolic value of religious
practices in the original text. Consequently, meanings that were once sacred and
contextually grounded may become generic and superficial. Therefore, translation
strategies should consider both readability and semantic equivalence, as well as their
impact on cultural identity and the preservation of local meaning within cross-cultural
communication.

The research reveals that religious terms are not merely linguistic elements, but
also markers of cultural and ideological identity. The findings contribute to translation
studies by highlighting how resistance strategies preserve theological meanings across
languages, challenging the dominance of neutral or domesticated approaches. In
literature, the study emphasizes the role of translation in maintaining cultural
authenticity within narrative texts. Culturally, it affirms the importance of preserving
local religious expressions in upholding identity when engaging in global discourses.
This research informs translators, educators, and media practitioners about the ethical
and cultural implications of translation choices, particularly in multilingual and
multicultural contexts. Thus, this study bridges the realms of language, religion, and
identity, offering a critical perspective on how translation operates not only as a means
of communication but also as a cultural negotiation and ideological positioning in
society.

CONCLUSION

This study concludes that in the translation of religious identity in the novel Gadis
Kretek into Arabic, two main patterns emerge: resistance and negotiation. The resistance
pattern is evident in the categories of owner of religion, terms of revelation, religious
personages, religious activities, religious commemoration, and supernatural beings,
where religious terms are maintained in their original form or translated literally to
preserve the sanctity and authenticity of their meanings. The underlying factor for this
resistance is the similarity in belief systems between the source culture (Indonesian
[slam) and the target culture (Arab Islam), which encourages the translator to retain the
theologically recognized terms. In contrast, the negotiation pattern occurs in the
categories of owner of religion, religious constructions, and religious activities, where
some religious terms are adjusted to align with the cultural understanding of Arab
society for easier comprehension. The factor driving this negotiation is the cultural
context difference between Indonesian and Arab societies, which necessitates a shift in
meaning to adapt religious practices and understandings to the Arab culture. Both
patterns demonstrate how translation serves as a bridge between two cultures,
preserving important meanings while adapting them to a new context.

The limitations of this study lie in its scope, which only covers the translation of
religious terms from Indonesian to Arabic within the context of Islamic culture. This
research is limited to data from specific texts, so the results may not encompass the full
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diversity of religious term translations across all literary works or other religious texts.
Furthermore, the analysis focuses on two translation patterns (resistance and
negotiation), without considering other factors that might influence the translation, such
as the translator's purpose or a broader target audience. For future research, it is
recommended that the scope be expanded to include more texts or diverse works, such
as those from various genres, and incorporate additional languages and -cultures.
Research could also explore the influence of social and political contexts on the
translation of religious terms and examine translation within the context of increasingly
prevalent digital or social media.
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